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ees thet is I am the co-inventor of the spoon-like
device by which I try to shove velues down your throats. But,
this is the image which is portreyed of people who are involved
in this movement. Both imcges zre not cccurzte and I think
that it is important when you look zt this phenomenon thet
you examine it in the light of who it rezlly represents c«nd
whet it reclly is, beccuse like =11 mevements in history, it
has its strenghts, it-has its wezknesses, it has its glaring
flaws, It has, I think positive aspects, but I ccution you
sbout believing the rhetoric which is often written zbout
the movement, just «s it would have been inaccurzte, for
exemple, to chcracterize the civil rights movement of the
1950s and 1960s the way some of the people in the 0Old Right
attempted to cherecterize it.

i lot of of the people in the Cld Right took iscltl: ted
incidents where extreme leftists or communists sympzthizers
were zllied with the civil rights movement end pointed to those
perticulzr instances and said, that ladies end gentlemen,
is the civil rights movement. Well, thut wes <n unfeir rap,
and likewise, trying to teke isolated statements of & totality
and =+tempting to heng them wround &1l of those of us who are
identifying with this perticular movement is « bum rap. The
Pé0ple in the religious right cre not by and lazrge on the
offensive politically. Quite the contrary, they got invelved
in politics precisely beczuse they were on the defensive.

They were people who viewed themselves, whether wctively or
inactively, as having been backed into the corner, not only

on government decisions, rwnging from the Supreme Court decision
on prayer to the decision on abortion, to various pieces of
legislation which tended to put the government on the side

of radiczl lifestyles s opposed to treditional values. But,
elso who felt backed into the corner by the ecumeniczl

movement. I described in =n interview that we had with the

good professor that the ecumenical movement, «s perceived

by these people was sort of an attempt to develop the
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(newzr-beer) church of the loose leaf notebook, where people
who hed the lowest common denominator of values would get the
latest updated version of the current thinking in theology
end this made most of the people who were identified with
fundzamental values extrwordinarily uncomforteble. That
being the case, they looked to polities, really as the
lest resort. Bececuse, if you look to what happened to what
you might c#ll the fundementalist and evangelicals, is
that following the Scopes tricls in the 1920s, these people
were treated in the politiczl process. Both of them were in
the forefront of politics up until that time, but following
those times, they retrezted from the politicel process, &nd
indeed, i$ beceme sort of their theology that if you wanted
to be saved, you could not be very close to politics. So,
these were not people who were alweys seeking to ram their
agenda down the throats of unsuspecting Americans, rether
they were people who sort of retreated and took & very piotistic
view of society. Their fundamental view was that it didn't
metter what you did politicelly, that as long as you lived
a decent life, that everything would be &ll right, and
particularly with their belief in faith being the cornerstone
in Christien religions; that @s long as you had faith in Jesus
Christ, that you should be saved, =nd therefore it didn't
mztter whether you participated in the Republican Ferty, or
the Democrztic Party or you were active in conservative
groups or sny other kind of groups because these things were
irrelevant.

The consensus upon which that view depenéed, however,
begen to breskdown with these Supreme Court decisions and
with various government zctivities, and with the rise of the
ecumenicecl movement, czusing them to look agein =t where
they were. And, they found thut they were out of the political
meinstream - they were not participating in the electorzl process.

Indeed, ¢s in the early 1970s, when I used to go
occesionzlly to some of these churches, and I would &ask for
a show of hends who is registered, I would find & handful
of people indicauting they were registered to vote. Right
now, if you go to any fundamentalist or evangelical church
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in the country, you will find at least @ third to one-half
of the people unregistered. So that, far from &ll of the
people having gotten into the politicel process, there
is still quite & ways to go because there is still z grest
dezl of debate znd dialouge in these circles =s to whether
outwerd political participation is appropriate. But, in-
eny cese, these people found themselves on the defensive,
not the offensive, end eny attempt to pick certcin stutements
made by some of the offensive individuals and sttribute those
stz tements to be the mindset of the reéligious right is an
inaccurzte portrayl. By znd large, these people want to be
left zlone, they are not seeking politicecl dominance.

I picked up = Denver Post on,the_way out here

yesterday, end in the Denver Fost, there was « major article
by « couple of zuthors who purported to knew all obout the
religious right - I have never run into them - but, in~any
cese, they pestulated the idez that really the gozl of the
religious right is to establish & theocracy in the United

States, that we are trying to set up some kind of & government
where only we would be in control. Now, that's &« very interesting
idea, when you consider who constitutes whut you might call

the ;eligious right, beccuse the religious right is & very
diverse group of people, it includes Orthodox Jews, with

whom we areldealing on « constentibasis, a little known

fact .in the_media: So, it consistsiof Orthodox Jews, it
consists of evangelicals, of fundamentulists, of treditional
Catholics, of Eastern COrthodox, =nd in some ccses, even people
like Mormons, with whom the evangelicels and fundamentalists
have z very big problem, because they view them &s & cult.

ind yet, if you went to look &t the religius right development,
you would have to say that they ure a part of it, and indeed
they participate in many of the meetings that take place-
~in the political issues. So, if we are trying to set up a
theocracy,(first of =11, who is we?) I mezn, you know, which
one of these groups is going to be in charge snd secondly,

how are we going to Qork out the denominational differences

in this theocr«cy between Orthodox Jews, on one hend, and
Mormons on the other extreme.



4.

With 211 shades of Christian groups in the middley,
such & stateme .t is absurd and oughtnt be passed on as serious
seholarship about the religious right. The religious right
is really 2 group of people who share values, and who have
decided to put aside their historical and denominationzl
differences, in order to, as Jerry Falwell. said once, when
he was on stage introducing me, he said we have to work together
now so we can attain the right to fight later, which is a
pretty good way of putting it.

In other words, the great differences between
Protestants end Catholics, between Jews &nd Catholics, between
Mormons &nd the rest of Christians, and so on, have been put
aside in « politicel context, in order to work for the retention
of certain values &nd government institutions which we feel
would eneble us to practice our faith without any kind of
government interference, and enable us to raise our children
in the kind of society where they are not threatened and
where our teachers our not locked up in jails beczuse they
refuse to conform to the state, as has been happening in the
state of Nebraska to various pazrents who sent their children
to Christian schools, and which Christian schools did not want
to conform to the regulations of the state z¢nd so on, and
so on. That rezlly is what the religious right is about.

, +' . 80, please disabuse yourself of the idew thuat the

religious right is, you know, some sort of modern version
of the crusade whereby we are «ll going to acquire weapons
end come marching into town one day in the new M-1 tank,
line everybody up &gainst the wall, and make them conform.
Nothing could be farther from the truth, if you dezal with
these people. I mean, they are zbsolutely not of the mindset
which would make them a dominant political power in the country.
As a matter of fect, if you deal with them, you heave a great
dezl of difficulty getting them to do the things that are
necessary to even make themselves politicelly felt and effective,

. I mean, one of my jobs, @nd it's sort of ironic that
I am a Greek Catholic, @nd so here is this Greek Catholic from
the upper middle west dealing with all these fundementalists
eand evangelicals, trying to get them to do things which make
them politically effective, And you know, if you know them,



5.
you can't possibly take serious the idea thut they are &ll going
to work together =znd form some kind ef & threatening operation
which will destroy the Constitution, I meuzn it's just not
realistic, 2nd enybody who says thut has not met with them,
hes not lived with them, has not spent & great deal of time
with them, snd doesn't understuand their mindset. The second
thing th«t concerns me zbout the imege thuat has been created
for us is thut we.ere reully peligious versions of the seculer
conservatism, and therefore, we take the same view zbout people
as the secular conservatives. /And I'm net tulking zbout &ll
seculer conservetives now, but I'm tulking wbout & good muny
of them, &nd I know & good muny of them, and I have fought
much more intense bzttles with them then I huave with any
liberuls, I assure you, becuuse muny of the seculare conservatives
look at 1life in sort of the opposite way thun secular liberals
do. Only, they rezlly umount to the same thing beczuse the
secular conservative-~is very.obsesséd with economics, &and the
seculer conservative essentiaully views life as « contest in
which the fittest in society will end up surviving, «nd therefore,
the seculer conservetives have quite & different view of the
poor, of minorities, of people who need help, of the handicapped,
of the unborn, of «11 of the peopie who, in my judgement,
need help; then we do, and we are pictured of hu.ving their
view, which I deeply resent beczuse we do not.

We hsve much the seéme view «s libercls have «bout
these verious minorities, only our method of ziding these people,
or how we see human neture, is fundamentally different. So,
the zrgument between & liberal looking at the poor <nd having
compassionstoward the poor,: a’liberal looking’at the handicepped,
2 liberzl - the liberals don't look at the unborn because they
pretend they don't exist, but they look at large numbers of
other groups and they feel grewt compéssion toward them, &nd
want to help them.

The fundumentel difference is that we look fipst of
211, =t individuzls, We do not believe in any kind of collective
grouping, because, I think, you will find that &1l collective
groupings are not accurzte., When we talk zbout women, for
exemple, I meun, what does that mean? Are we talking wbout
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& housewife in rurzl Georgia, or cre we talking about an exeeutive
in midtown Mznhattan, or are we tulking zbout Betty Friedun,
or are we tz=lking wbout Phyllis Schafley, or - who are we
tzlking bout? I meen, they're zll women, and how anybody
czn group zl1ll of these people into one category is beyond me.
Andithe scme is true when we talk zbout blzcks, you know,
if one wants to tzlk «bout the similarities between = black
brought up in Thomzsville, Georgie; and & black brought up
in Milwcukee, Wisconsin, «nd try to put them into the sume
category, one isn't looking at history accurately, in my
judgement. 4And then, you get into Hispenics, that's the latest
medlu fad is Hlspcnlcs, and there's our token Hlspanlc clapplng
now - uh, but, uh, you know, I mean, if, uh, well, I mean, uh,
Hispcnlcs, uh, I meen, whot zre we tulking zbout? If you
telk to HlsponlCS, cnd you suggest to a Cuban, for exemple,
that he is the same as a Puerto RlCan, I meun you can have
& rlot on your hwnds.' If _you suggest ‘to a Puerto Ricen that
he & the seme as & Mex10an, you huve big troubles. If you
suggest to the Mex1can that he 1s the seme es somebody who
ccme up here from Argentlna, "you'd get a lot Qf problems, end
ye the medla lumps'all these people together as Hlspenlcs.,
Thut's nonsense. e
So,'we 1ook at people as 1nd1v1duals, not «s collective

groups beceuse we do not thlnk that there is eny kind of group
morcllty._ We do not thlnk that there is individuel right
end wrong;ldnd therefore,lwe ‘want to see 1nd1v1duals held
dccountable, rather than groups, whlch, of course, lezds to
a wholly dlfferent v1ew of for exumple, the crime situcation.
BeCeuse some people, ‘when a crlme is commlted, went to say,
mell that person couldn't help ti becwuse they were &z p.rt of
this and that _group and s001ety has not dewlt justly w1th them,
ond we reaect that notlon. _

We do feel thut ‘there wre greut injustices in soc1ety,
but we look &t these 1n3ustlces &s the collective acts of a
series of individusls who have erred, rather then some societal
problem, wnich is, I think very hard to define. But, in any case,

(
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chp\ we are not of the same mentelity «s the seculur conservatives
~ g who, in many cases, have u fundumental disreg.rd for the welfare
of people who are less fortunate than themselves, and who view
i;:ry questlon 1n economlc terms, &nd who look upon most of
questlons as belng solved if we only provide enough opportunity
for somebody to pick themselves off the ground =nd move forwerd.
We don't see things in qulte the same way, and for
thaet reason, we huve hud, z«s I say, very strong disagreements
w1th some of the secular conservatives., I mean, I have been
1n meetlngs with Barry Goldwuter where - and he would be the
prlme pOllthQl example of thot kind of secular conservetive -
where he has said screw the poor. I don't take ‘th.t position
cnd what bothers me is in trylng to puint s 'picture of what
we 're about, we get the rep for thut kind of thinking, when,
i1} fact thet is not our mentelity 4t 211, "M Pfaet, I think
thut l I wish you would come with me to the various churches
that I'm talklng about to the homes of the individuwls who
are 1nvolved in thls movement, and see what they have done
( in & very recxl way, with'very real personzl sacrifices in
teklng people off the - street, in feeding the hungry, in clothing
the poor,‘ln prov1d1ng Jobs for those who need.it, in providing
tralnlng for those who need it, indeducating people who are
less fortunete than themselves, They haven't done this with
any government progroms, .nd they huaven't done it with eny
proddlng from big brother, they have done it with individual
ects of chdrlty. And @11 zcross the communities, «nd I think
you would be 1mpressed if that is something that concerns you
about the- compass1ons that these people have for their fellow
men. Now, of course, there are exceptions to that, and of
course, you have hard- _heurted groups of people, «nd of course,
you hcve herd heurted 1nd1v1du<ls in every community. So,
I'm not soylng, you know, find yourself « fundcmentulist, and
youfre gling to find a really churiteble person. I'm just
talking that in generzl terms, I think thut you would be impressed
W1th the Care and concern that these people have, .nd they
don't «t all tcke the view of society, and the view of those
( 1ess fortunate then themselves that is attributed to them by

some of the media, which has confused them with & different
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set of sort of liberturiun oriented conservatives, who are
very much interested in economic:questions, «nd in economic
gain, So, ageinst that background, I think it might be
useful to examine where the movement is right now, beccuse
there is a greut deul of commentury to the effect that the
movement reached its pe.k in 1981 to 1982 und has been on
a stezdy ‘decline since thit time., How many have heard that,
by the.way, how many have heard thit the movement sort of
pecked 2 few yesrs &go, and is now on‘the decline, «nd so I
&m here as~sort 'of the lust pemaining excmple of a soon to be
forgotten species, who you cen.remeber «s old people having
seen up here on the st.ge -‘'oh yes, I remember, you know,
when they were zround., ,I've got bad news for you if you
have heard that. The Moral Majority, for example, which is
the most widely known of the religious right org-nizations
is two-and-one-half times-cs large &s it was two years «go.
Jerry Falwell's C1ld Time Gospel Hour wis spending
$60,000 o month a year ago in taking 800-number incoming -
Wztts line calls from people who wunted help. ' This year, .

‘they are spending $300,000 a month from people who «re

calling them and wenting . their help. The P.t Robertson Christi.n
Broadcast Industry has doubled in the past months, and it was
a vgry lurge operation to begin with. It is/ now reaching
26 million people every week, and is growing exponentially.
Jumes Robison hus more thon doubled the size of his television
ministry. Churles Stunley;.who;ﬁas & region«l minister in
Atlanta, is now in zll 50 gtutes,and is getting 3,000
contributions a dey ~ without ever «sking for contributions
on his progrum - unlike Fulwell:.nd some of the others, he
doesn't agk for them, and-he is getting'3,000 voluntary
contributions per day, without uny/'mail solicitation, «nd
without: «ny asking for these contributions on radio or television.
I think that's phenomenal, Every-single one of'these ministeries
has grown dramaticilly ins the past couple of ‘years.

. - Bob Tetter,who.is. a Republican pollster und with whom
I often disagree and has h«d no use whatsoever for the so-called

1
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socizl issues, &nd has zlways preached to the Republican Party
thet they ought to run screcming from the room if «ny of the
social issues cre mentioned, was finally convinced by Congressmen
Knut Gringrich to include in u n.tionwide poll th-t he did for
the religious right, -«nd what Bob Tetter found in his survey,
which was @n in-home interview survey, which if eny of you -

I don't know if you've covered survey research:in this course
or not, but in-home surveys are the most difficult, &nd most
expensive of eny types of surveys that are tazken, so no one
could question the validity of it, end there was a nationwide
semple which cost $250,000 to produce.. Bob Tetter found, to
his absolute zmazement, that 45% of the American’ public at
lezst once = week - 45%, that's right. And so, «nybody who
thinks that this movement is going awu.y ought to take a,look
at it zgain.

By the way, one-third of Falwell's viewers «re Romun
Catholics. What this says to me, incidentzlly, is that the
mainline institution.l churches h.ve absolutely failed in
preaching the gospel. Because they havenfailed,in preaching the
gospel - well, you know, you'can hiss if you like - I thought
this wes one of the uh, the uh, -iwould you-:like to try that
in a different key? The, fact of the matter is thu.t - uh, I'm
really surprised by the way, thot in!such « broad minded
institution that would have me here, that you would find such
a+.reaction, ;

The fuct of the matter is th-t is 45% of the public
is watching these kind of people, you have to take « look at why.
Thet is &n astounding development, bec-use . few years ago, these
people were considered odd bulls.. They were considered out
of the muinstream. You get to 45%, you're almost talking about
mainstream, that leaves only 55% of the people who «ren't
watching them, and & lot of those don't go to church, and don't
believe in enything «t.all. Soj,you're «lmost to the point
where the number of people who would necessarily identify with
the major institutional churches. 'I think you have to ask yourself
why. " I think .the mzjor reuson is that the modern churches in
many cases do not offer what the public is hungry for, =nd you know,
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that may be troubple, but it is &« fuct of life, So, the point
I'm trying to make to you is that this movement, fur from
dlseppe ring, is only beginning to guther strengith.

Falwell is having a meeting of pastors from wround
the country here next month, &nd I'm told, thit he «lready has
something like 12,000 pre—registrants. These aure pastors now
of independent Beptist and fundementolist churches, and so
there are a lot of events like that taking place:which serve
to train end inspire this kind of -religious leadership, .Well,
it that's the case, one mey «sk, then is Ronald Reagan assured
of re-election because Of‘uli these people that are going to
march out and vote for him? No, that.is‘cbsolutely not the
‘case. Meny of them who were quite enthused about the Rezgen
Presidency in 1980‘are unenthused. I suspect a good muny of them
will end up voting for President Reagen- for re'election, but
the kind of fervor that was actlve in hlS partlcular campaign
in 1980 I do not think will be present «gein in 1984, Ruther,
I think these people cre looking «t a different agende. I
think they're looking &t electlng people more at the loc«l level.
I thlnk they're looking at members’ of Congress, I think that
some of their activities will tend to tronsluteAthut way. I
think it is & three to five yesr period between the time th.t
many of them 2re now comlng on- 11ne, S0 to speck, with these
telev1e10n evongellsts, énd’ o time when they will begin to. be
actlve pOllthclly, because the message which they get from the
evangellsts is trunslated th-t way 1nto some kind of & need for
action, on the pert of these people in soc1ety. So0; I dont't

think you'll see cny dimmediate dremutic effect, but I do think
that there is some klnd of rellglous rev1vcl underuuy, a move-
ment baCk toward tr_ditlonql velues in the country. 2nd I
thlnk that that w111 translate politicully in three to five
yezars hence, und so I'm afrald th.t you will probubly, to
guote unother C(llfornlcn who made « st .tement not too fur
away, I think you'll proBubly have some of us to kick eround
for some time to come. I will conclude there and try to
cnsyerva'few of'your qoestlons before~you have to get on to

. s JtEREHO
other classes.
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The question is, if you don't believe in quotes,
how would you go zbout remedying the discriminztiom which
has been perpetrated «g+inst verious groups und minorities
in the past? 1 think that @¢ny kind of 4 quota system does any
member of 2 minority & gre.t disservice, beczuse it puts them
in & postion beccuse of whet they ure rather than the skills
thet they have &cquired, «nd so I think the wty that you being
to remedy the real problem of discrimination is that you
concentrate on giving them the kind of skills which enzble them
to eompete in the re«l world, beccuse I.think that in the
long term,. <ny quota system is gonn. work to their disedwant.ge,

_and they will not be equipped to hendle things in such & way

es they will be ret.ined in the long term. Whereus to give
them the kind of skills th.t will encble them to reully compete
is the best thing th.t one cen dos ,I1.think,.as.a matter of fact,
that a quota system is_ « form of racism because it suggests
thet thelperson really is inferior und incapable,of competing
on = generaliged Bcsis, and therefore must be included in some
klnd of system which rezlly suys, well,, K you know we understund
they re really not up to it, so we huve to put them in that position.
If(1 were a member of 3 mlnorlty group, I would resent that. I
know nnd employ anydnumber of them, and they're s supable cs
enybody else in the country, and the thing to do is to give them
the kind of skills that will enuble them to compete in the long term.
V .;. Bob Bauman,wes one of the economic conservatives
thet I mentioned beforehend. I'm one who cclled on Bzumen to
resign from the Congress, I'm the only conserv.tive to h.ve done so.
I meen, the man has redllproblems, «nd I think we should pray
for hlm und be concerned zbout him «nd his family, but I don't
went to see him in « p031t10n of politic«l leadership, beczuse
I don't thlnk he s suited for it.
”he questlon is, how ccn we justify taking adventage
of technologlcﬁl improvements, such «s television, without
ignoring some of the side effects,. such as women getting into
the workplzce. (I'm not sure whut television hes to do with
that), but youlknow, techhology is, in our judgement, neutral.
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It cen be tised for good or for ill, und I think we would be
foolish not to take advant.ge of any technological improvements
thet cen improve mankind or th.t can spread the word of wh.t we
went to get across. I think that, you know, the develepment
of the sutomobile certainly hud « profound effect und the
Industrial Revolution had <« major effect. I think, by the way,
thut new technolaogy,6is going to eneble people, I'm very interested
in new technology, &as a matter of fect, because I think thut
new technology is going to enable & lot of people to stay with
their femilies, that now cre forced into the workpluce, who
don't rezlly went to be there. It may cmaze you, but not
every woman who is out there working is out there to be
quote fulfilled unquote. Many of them «re out there out of
economic necessity, end many of them would prefer to remain
2t home,  but cennot do:!so. 4And, I think thuat computers and things
thet will enzble them to work «t home will h.ve o« very positive
effect on that aspect of society.
' No one 'in the New Right hus suggested thut Christian
schools zre the only means by which kids should be educuted.
There are some Libertarians who huave suggested that public
schools be abolished. On the contrary, I run something called
the American Education Coalition, which is « means by which
parents cre provided with'kits th.t enable them to try to do
things-inytheipublic school system. - So, I am hardly suggesting
that public schools ought to be ubolished. But, to your specific
question, how do you  take care of those people who aren't a
member of &« church, I don't think you understand thet most of
the church charituble work is done with people who «re not
members of the church ‘in 'order to be'a beneficiary. Yes, I
think they could hundle w« good .deal more than they're hundling
now, and if they can't .= then Iibelieve in the principle of
subsidiarity, which isithat the government closest to the:»
people 'can hendle it best becuuse they know the individual
local conditions., Washington is the last place that one .ought
to ‘turn to for some kind of ‘zssistance to these people, But,
there ,is a role for government when it is cleur that private
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churity cennot suffice.

(Question is =kked on if the scme people who are
watching television evangelists are ulso going to church.)
, Well, I think th.t is possible, but I .lso think
that is inconceivable in the Cctholic church, where I wes
brought up, of 20 yezrs zgo, thut the mujority of the people
would want to watch something like & Fat Robertson or &
Jerry‘Félwell, if they were getting what they grew up with.
I meun, it just is not conceivable, I think they are
wetching it precisely because of - and I know this to be the
case, bec.use they feel the mess.ge they ure getting in their
own churches is inuduquate w«nd so, you know, like <11 generzlized
stutements, there are meny exceptions to thatirule, eénd I'm
sure th.t some people who go to fundamentalist churches wztch
the fundumentclist: programs on television as & supplement
to it. And there are probubly some people who are satisfied
with mainline churches, who also wutch these programs us <
supplement to it. But, I think the exponenticl growth of these
television ministries is more related to the feilure of the
meinline churches to give people that which they need, than
it is to the inherent message of the ministers themselves.

I guess the import of your question is, has the
Moral Majority been selective in its interpretation of scripture
and have they left out other p.rts of scripture? 1 suppose
thi.t one could make such a case, I would suy rether, they
heve emphesized certain teachings which they felt were in
need of remedizl help in society, which other groups were not
emph:sizing. Somebody s«id well, you know, why «ren't you
going out cruscding on the civil rights question, for excmple?
Well, I look around «nd I see umpteen organizations. in Weshingion
thet zre dealing on that question. And, I feel th..t those people
heve considerable representation. I don't think, for excmple,
the point of view against raising homosexuzlity to the level
of a protected civil right has much of = representwation in
Wzshington, und so if I were running the Morul Marjority, I
would say, you know, other people are taking ccre of this «spect
of it, we should move into the political vacum.



i4.
Do we intend to form a third politicel party? It's

not beyond the rezlm of possibilities. I think neither one

of the two mezjor politiczl parties rezlly tckes into account
the views.of ¢ lot of these people, und therefore, I think
if that continues in the long term, probubly some new party

movement will end up emerging, but probebly not «t the presidenti-l
level, probubly =t & level below the presidenticl level.



